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ABSTRACT : This article examines Allama Igbal’s scattered
reflections on the concept of knowledge (epistemology) as
presented in his poetry and prose. Unlike his focused
engagement with theology and Islamic jurisprudence, Igbal
did not formulate a systematic philosophy of knowledge.
Nevertheless, his insights suggest that human understanding
is derived from multiple sources: sense-perception, reason,
and intuition or the heart (fu’ad). He views philosophy,
religion, and poetry as distinct yet interconnected disciplines
addressing the same fundamental questions of existence. For
Igbal, philosophy operates within the limits of reason and
critical inquiry, while religion expresses the whole of human
experience, and poetry articulates the aesthetic consciousness.
He acknowledges the limitations of sense-perception, bound
by space and time, but insists that complete knowledge of
reality emerges when sense-perception is integrated with inner
intuition and the heart’s vision. In this synthesis, knowledge
becomes both empirical and transcendental, offering a
“complete vision of Reality.” The article highlights Igbal’s
critique of purely rationalist and Platonic approaches, his
engagement with Kantian philosophy, and his Qur’anic
emphasis on the role of the heart in epistemology. It
concludes by raising critical questions about the coherence of
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Igbal’s thought and the extent to which his epistemology
reconciles reason, perception, and intuition.

KEYWORDS: Igbal, Epistemology, Philosophy, Religion,
Poetry,  Sense-perception, Reason, Intuition, Heart
(Fu’ad/Qalb), Reality
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The spirit of philosophy is one of free inquiry. It suspects
all authority. Its function is to trace the uncritical
assumptions of human thought to their hiding places,
and in this pursuit it may finally end in denial or a frank
admission of the incapacity of pure reason to reach the
Ultimate Reality.
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Philosophy, no doubt, has jurisdiction to judge religion,
but what is to be judged is of such a nature that it will
not submit to the jurisdiction of philosophy except on its
own terms. While sitting in judgement on religion,
philosophy cannot give religion an inferior place among
its data. Religion is not a departmental affair; it is
neither mere thought, nor mere feeling, nor mere action;
it is an expression of the whole man. Thus, in the
evaluation of religion, philosophy must recognize the
central position of religion and has no other alternative
but to admit it as something focal in the process of
reflective synthesis.
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knowledge is  sense-perception  elaborated by
understanding. (Igbal, 2018, p.14)
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one indirect way of establishing connexions with the
reality that confronts us is reflective observation and
control of its symbols as they reveal themselves to sense-
perception. (Igbal, 2018, p.16)
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In the interests of securing a complete vision of Reality,
therefore, sense-perception must be supplemented by the
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perception of what the Qur'an describes as Fu'ad or
Qalb, i.e. heart. (Igbal, 2018, p.16)
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The sense objects (colours, sounds, etc.) are states of the
perceiver's mind, and as such excluded from nature
regarded as something objective. For this reason they
cannot be in any proper sense qualities of physical
things.
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This question arises in the mind because we assume,
without criticism, that our knowledge of the external
world through sense-perception is the type of all
knowledge. (Igbal, 2018, p.19)
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He drew a distinction between sense and intelligence

probably because of the expressions, Nafs and Ruh, used

in the Qur'an. These expressions, apparently suggesting
42



J}&LJ,,U;’U;;;(“!,«JKJQ; d/:ﬁﬁalﬁ”:é

a conflict between two opposing principles in man, have
misled many a thinker in Islam. (Igbal, 2018, p.116)
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The question, then, is whether the passage to Reality
through the revelations of sense-perception necessarily
leads to a view of Reality essentially opposed to the view
that religion takes of its ultimate character. (Igbal, 2018,
p.43)
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As regions of normal experience are subject to
interpretation of sense-data for our knowledge of the
external world, so the region of mystic experience is
subject to interpretation for our knowledge of God.
(Igbal, 2018, p.18)
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The "heart" is a kind of inner intuition or insight which,
in the beautiful words of Romi, feeds on the rays of the
sun and brings us into contact with aspects of Reality
other than those open to sense-perception.
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This question arises in the mind because we assume,
without criticism, that our knowledge of the external
world through sense-perception is the type of all
knowledge. (Igbal, 2018, p.19)
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Unique Other Self, transcending, encompassing, and
momentarily suppressing the private personality of the
subject of experience. (Igbal, 2018, p.19)
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The true infinite does not exclude the finite; it embraces
the finite without effacing its finitude, and explains and
justifies its being. (Igbal, 2018, p.22)
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Unique Other Self, transcending, encompassing, and
momentarily suppressing the private personality of the
subject of experience
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It is in fact the presence of the total Infinite in the
movement of knowledge that makes finite thinking
possible. (Igbal, 2018, p.8)
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Who can be the subject of this exception but those in
whom the ego has reached the very highest point of
intensity? And the climax of this development is reached
when the ego is able to retain full self-possession, even in
the case of a direct contact with the all-embracing Ego.
(Igbal, 2018, p.122)

But this difference of the mystic state from the ordinary
rational consciousness does not mean discontinuance
with the normal consciousness, as Professor William
James erroneously thought. In either case it is the same
Reality which is operating on us. The ordinary rational
consciousness, in view of our practical need of
adaptation to our environment, takes that Reality
piecemeal, selecting successively isolated sets of stimuli
for response. The mystic state brings us into contact with
the total passage of Reality in which all the diverse
stimuli merge into one another and form a single
unanalysable unity in which the ordinary distinction

Nor can it be denied that, even though we possess no
sense-organ to perceive time, it is a kind of flow and has,
as such, a genuine objective, that is to say, atomic aspect.
(Igbal, 2018, p.76)

In this sense knowledge, even if we extend it to the point
of omniscience, must always remain relative to its
confronting "other", and cannot, therefore, be
predicated of the Ultimate Ego who, being all-inclusive,
cannot be conceived as having a perspective like the
finite ego. (Igbal, 2018, p.79)

We follow up the sense-impressions and find that they
lead into an external world discussed by science; we
follow up the other elements of our being and find that
they lead- not into a world of space and time, but surely

somewhere. (Igbal, 2018, p.221)
FLSF

The spirit of philosophy is one of free inquiry. It suspects
all authority. Its function is to trace the uncritical
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assumptions of human thought to their hiding places,
and in this pursuit it may finally end in denial or a frank
admission of the incapacity of pure reason to reach the

Ultimate Reality.
‘}1’“” J:UI,«gJ

The "heart" is a kind of inner intuition or insight which,
in the beautiful words of Romi, feeds on the rays of the
sun and brings us into contact with aspects of Reality
other than those open to sense-perception.
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Allama Muhammad Igbal, The Reconstruction of
Religious Thought in Islam, Igbal Academy Pakistan,
Lahore, 2018
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